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THE PURANIC DEFINITION OF YAJNA
By ’ v
RaM SHANKAR BHATTACHARYA

In three Puranas we find the following verse defining yajiia
(Vedic sacrifice) : '

GRAT EGGT]  WRAHASE  aT |
whasti afeonat = @ aw S=
(Vayu-p. 59.42; Brahmanda-p. 1.32.4; Matsya-p. 145,44 with
the reading sfiqormmz=).

Here yajfia is said to be a combination of the entities, namely
pasu, dravya, havis, rc-saman-pajus, rivij and daksipa.> Itis to be
noted that pafu etc. are regarded as the fesas or asigas (subsidiaries)
by the Mimarsakas.? s '

The aforesaid factors are going to be discussed here chiefly
with the help of Puranic statements. As to why fire has not been
mentioned in the aforesaid definition, it may be said that since all
ahutis are not invariably given into fire(certain zhutis are given into

1. .Itis to be noted. that all the Puranas contain numerous
passages which describe. yajiias elaborately or briefly.
In some passages questions have been raised about
various aspects of yajfia, as for example, see Bhag.
3.7.30, Padma-p. 5.16 3-5and Vahni-p. or Agneya-p.
Ch. 3 (See Hazra Commemoration Volume, I,p. 75) etc.
In thesePuranic passages following factors are mentioned

frequently : afi, arsa, wfas, Fm, 715, od, afeor, &,
%54, ]9aT, ], o, 17, SAT, GO, FF, IO, J9A, 16,
fafy, afs, =ran, aaw, afhy , gl etc.

The description of Yajfiavaraha as given ina few
Puranas is full of sacrificial terms; see ‘Yajdavaraha—an
interpretation’ by Dr. V.S. Agrawal (Purapa V, pp.

199-236) and ‘Yajnavaraha—-some more material’ by Dr.
V. Raghavan (Purana VI, pp. 202-203.

2. See Purvamimarsasaotra 3.2.1 which says that the
mantras are the fesa of yajiia. A statement of Upavarsa
has been quoted in Sabara’s bhasya (on 3.1.6) which
says that the dragya is the nirapeksa fega of yajhia. Itis
usually held that drasya, gura and samskiras are the
nirapeksa sesas.
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water etc.)® it bas not been mentioned in the definition. Yajamana
may reasonably be included in rfvijs.%

It is to be noted that in the Purapas yajia is said to be of
five kinds (g afad g=afaum Bhag. 4.7.41). These five are: Agni-
hotra, Darsa-pirpamasa, Caturmasya, PaSu and Soma (see the
comm. by §ridhara).? A similar view is expressed by Visnu-
purapa 3.4.1 (cmfaw: geeAl gm:). These ten kinds are the aforesaid
five yajfias in their two forms, namely prakrii and vikrti,®

The division of sacrifices into kratu and yaffa is also found in
the Puranas. The division is based on the use and non-use of

3. Cp. gg# 92 sRifa (Tai. Sam. 6.1.8). See also the Upod-
ghata (in Hindi, p- 89) in the Higigr-zirawasa by Y.
Mimasmsaka.

4. The indeclinable = in this verse may be taken in the
sense of samuccaya (accumulation) and consequently any

intended factor (for example devatz) may be included in
this definition. Such an inclusion does not seem to be ne-

cessary.

5. Cp. ﬂﬁﬁ@qaﬁqﬁﬁqrqqﬁgﬁqrqi ﬂ@ﬁﬁ@fﬂﬁ]’ iﬂﬁqq ............
(Bhag. 5.7.5.). Itisto be noted that in the Vedas we
find the conception of RIECHREH vide Satapatha Br.
1.2.16 where a yajiia is said to be parkta, for there are five
kinds of havis, namely gqmE, I, gftany, 1’(”(315[ and
quear. The conception of parikta yajfia is found in Tai-
up. 1.7.1 also. Anandagiri in his comment clearly
says that since the performance of yajfia depends upon
9, A9, 99, arasfaa and gafas, it is called parikia.
Explaining Br. up. 1.4.17 (which contains the view of
parikta yafiia) Sankara remarks that since yajiia is
performed by puruga and pasu, each of which has five
parts (pamely #9g, 4y, ot 35, and gﬁq‘)' it is called
pankta. :

6. Itisto be noted that there is a four-fold division of
yajiias. The four forms are : usfa, fasfa, ssffasfa and
agsfg-afasfa. For a clear description of these four
forms, see Aryavidyasudhakara (p. 45) by Bhatta Yajie-
évara Sarman. '
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yapa” (sacrificial post to which the victim is fastened); vide
Sridhara’s comm. on Bhagavata 5.7.5; 5.18.35)..

The Puranas often use the two expression saptardpa and
saptatantu while referring to or describing yajdias : vide Agni-p.
25.29. (yajAiatma saparipakah) etc. The seven Soma yajias
(Agnistoma etc.) are said to be the seven rdpas. Saptatantu also
bears the same sense according to Sridhara on Bhag. 7.3.30. "Some
however take sapta tantus as the seven metres (Gayatri etc.) or the
seven tongues of fire as shown in Mundaka-up. 1.2.4 (vide the
comm, Vyakhyasudha on Amarako$a 2.7.13).

An interesting statement about the number of yajiias is found

in the Padmapurana 5.29.20 (zraifq Aifer sfess awr gen W)
It is not known whether the view has any traditional basis.

The most remarkable thing to be observed in this verse
defining yajiia is the non-mention of ‘devata who is often regarded
as the giver of the results (fruits) of yajias. According to us this
non-mention shows that this definition is based on the Parvami-
marmsa view, according to which a yajfia or yaga is itself capable
of producing the result and as such devata is of secondary importan-
ce. According to Parvamimarnsa the position of devata is similar to
that of draypa as the vidhi about both dravya and devata is the Sega
of the gwfigfafir which enjoins a yajdia (P.M.S.10.2.10). It is well
known that according to Pirvamimarhsa there is no upasana or
" pija (worship) of devatas in yajiia, though they are said to be the
recipients of kavis (comm. on P.M.S, 3.2.37).

Moreover in sacrifices devatas are regarded as external
(bahiraiga) in comparison to havis, which is regarded as internal
(comm.'on P.M.S.8.1.32). In fact devatas are regarded as' subordi-
nate to havis (comm. on P.M.S. 8.1.34). That is why in a formal
statement enjoining a sacrific' we sometimes find no mention of
devata (as e. g- @A« a9@). (Such sacrifices are technically called
avyakta yajdias, vide P.M.S.8.1.16). It may be said that since
devata is the entity to whom havis is offered there is no necessity to
mention devatd who is defind as havirbhaj. ‘

7. In the commentaries on Pagini. 4.3.68 (ﬁqqé‘r:q’ga) it is
remarked that the division is based on the use and non-
use of somarasa.
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There is however a variant reading gy in the place of
qgAr in the verse defining yajiia.® The variant reading has not
been recorded in the Anandasram ed. of the Viayu and Matsya
Puranas. The author (a wellknown pandita living in Varanasi)
who has quoted (in bis work in Hindi) the verse with the reading
3qrAm is silent on the reading qyar. He has not even mentioned
the n;me of the digest in which the verse has been quoted with
the reading M. It is evident that the scholar came to know of

this reading directly from his teachers.

The reason for replacing qzAry by Rwwrg by the teachers
of later time is obvious. Since the killing of animals in worship
came to be regarded as a highly cruel act owing to the influence of
Vaisnavism, the followers of Vedic religion (who were mentally
Vaisnavas) did not like to kill animals in sacrifices. Consequently
they thoughs to replace qzjaTy not by any other word but by Zayary
as this would render the verse more attractive. These followers of
the Vedic religion considered this replacing of qgny by arme quite
justified since there lies invariable connection Between yajia and
the attainment of svarga, the abode of the devas (Matsya-p. 143,
33; Agni-p. 379.1; Brahmanda-p.1.30.44).

Rc-Yajus-Saman

The essential characteristic of yajiia is said to be the offering
of something t6. devatas (&aﬂ@woqmz) by uttering rc, yajus
and saman—the three kinds of mantras. Though the »idhi ( injunc-
tion ) of yajiias is expressed by the passages of the Brahmanas, yet

the acts of offering, invoking etc. (in sacrifices) are done by using
the mantras.® That is why the act of sacrifice is stated to be

8. The verse has been quoted by Pt. Veni Rama Sarma
Gauda in his Hindi booklet Yajfiamimamsa with the
reading i for qaga (p- 5). The booklet was written
some years before its publicétion in 1951.

9. For the definition of these three kinds of mantras, see
Brahmianda-p. 1.33.36-39. The Puranic definitions are
in accordance with the Rgyajuh-parifista (p. 500) and
the Vargadvayavrtti on the Rkpratisakhya (p. 6). There
are a few corrupt readings in the aforesaid verses of the
Brahmandapurana. For the precise definitions of these
three kinds of mantras,see Parvamimathsa-sitras 2.1.35-37,
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qzrlq\-i;mqﬁ[sqm in some Puranas (Naradiya-p. '1.49.2l)°1° There
is an emphatic statement in the Puranas which declares that the
three kinds of mantras were created by Prajapati the creator with a
view to performing yajias : ==y agfy amfa faas gsfagd
(Brahmanda-p, 1,8.55; Brahma-p. 1.49; Agni-p. 17.13; Siva-p.
5.29.21). ’

The Puranic authors noticed that in these three kinds of
mantras it was the yajus mantra that was chiefly connected with the
sacrificial act as may be inferred from the passage qsiﬁ o g2 g de
g1 occurring in the following verse :

=N TN 97 9d7 T\
Tify A 37 @ 37 aw |
g @t 3 T AF g
MW wEE I g Jg gdq |l

(Vayu-p. 79.95; Brahmanda-p. 2.15.68 with the reading
waH). ‘

The Puranas sometimes clearly show the connection of yajiia
with the Veda which comprise both maniras and brakmanas. The
reason is obvious. While she brahmana passages prescribe vidhi
concerning yajfias the mantras are uttered while performing various
sacrificial acts.*?

The connection of yajiia with the Veda can be. known from
the following Puranic assertions :

10. The importance of manira may be known from the

mention of the three kinds of mantras in.the definition

~ of érauta-dharma given in the Puranas : grerfaggdr-

T gragfaay (Vayu-p. 47.49; Brahmanda-p. 1.29.45).

11. For the relative predominance of mantras and brahmagas,

see commentaries on Mimathsasitra 5.1.16. The mantras

are helpful by reminding the sacrificer of the several

arigas to be performed. According to Piarvamimarhsa

mantras alone are to be used for this act of reminding
arngas. :
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(i) Vedas were spoken out by Brahma for yajia or they
were created by Him along with yajfia,1?

(ii) One Veda was divided into four so that yajiias can be
performed easily.!3 :

(iii) Four principal sacrificial acts are connected with the
four Vedas respectively.14

(iv) There will be no yajiias if the Vedas are destroyed.!5

(v) Persons following the Vedas usually worshsip God by
performing yajfias.*®

(vi) Persons practising Vedic devotion (vaidiki bhakti) per-
form Vedic sacrifices.”

12. et war. NEaT asme ar7 ga (Skanda, Prabhasa 165.10);
I aETEteny  dar qaiffnid: | owfea i
grafad saurq warq 1l (Bhag. 3.12.37).

13.  <rgghi 4 g st e afew |
qgeIg ANEead dads agfauy | (Bhag. 1.4.19).

14.  aeadd awiaeg TR qor qf | sigme amfi ERIEC
areggsfe: 01 (Visnu-p.  3.4.12; Agni-p. 150. 24-25a;
Vayu-p. 60.18; Brahmanda-p. 1.34.18; Kirma-p. 152
17). The form gl is also found in the Puranas. This is
not corrupt, for the form is found in PMS. 22.3.30.

15. s fsy AT € Agwqa: (Skanda, Kasi 65.51; the
printe& reading Zagwga: is corrupt).

16. =z 7 farar Hfag @ 3 St for: | T fradds
(Bhag. 10.40.5).

17. suaqaraacE - dfeasganiat |
feagfadtiat  fem  afem war 1RR
T 7 quinret 9 Fded AIRAREEY |
SR afoma  qeREe aferdr 13
geegfa: Quae aifis @@wd 1 |
g sty dfgarenaaTty 7 1Y
frad wafeer @ afk dfe @@ v

(Skanda, Avantiksetra 7.12-15a). These verses (with
slight variations are found in Skanda, Prabhasakhanda
107.11-13, in Padma-p. 5.15.172-175 and Padma-p. 4.85.
19-22. It is worth remarking that in these passages
bhakti is directed not only to Rudra but to Brahma and
Vispu also,

13
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In connection with the first assertion it is interesting to note
that some Puranic passages show the creation of the Vedas not only
with some particular yajfias but also with some particular stomos
(collection of recs for stuti, eulogy, to be used in sacrifices),

samans (Vedic songs to be sung in sacrifices) and metres as under:!®
Veda Metre Stoma Saman Yajiia
Rgveda Gayatri Trivrt Rathantara Agnistoma
Yajurveda Tristubh Paficada$a Brhat Ukthya
Samaveda  Jagati Saptadaa Vairipa Atiratra
Atharvaveda Anustubh  Ekavim$a Vairaja Aptoryama??®

This is evidently based on Vedic tradition as may be known
from the Brahmanas. The coherence of the connection of the four
Vedas with the particular yajiias, stomas etc. (as shown above) will
be discussed in a separate article. -

Dravya-havis
The expression dragya-havis (in geagfawry) means dragya®© and
havis. The former is gfsig gexr, 2 term which occurs in the Puranas

18. Visnu-p. 1.5,52.55; Vayu-p. 9.48-52; Brahmanda-p. 18
50-53; Kiirma-p. 1.7.57-60; Linga-p. 1.70.2.43-246; iva-
p 7.12-58-62; Markandeya-p. 48. 31-34. Printed readings
of these verses in all the Puranas except those of the
verses in the Visnu.p. are corrupt in many places. The

words (used in these passages), namely =:, oo fir, ararfa
and gepaforg are to be taken in the sense of the four
Vedas (and not of the mantras only) as is proved by the

word gqgfory which is not the name of any sort of -

mantras. .
19. The Bhagavata (3.12.40) however connects _the Rgveda
" with the Sodasin and Ukthya yajdas; the Yajurveda with
- Purisin and Agnistoma’ yajias; the Samaveda with
Aptoryama and Atiratra yajiias and the Atharvaveda

with Vajapeya and Gosava yajnas.
20. The important position of drazya in yajiia may be known
from the statement gegueATcH®! a=: in Matsya-p. l4-3;33.(
Cp. Mimarhsasitra 2.3.14 ( aefieg TAGHIHGEAI)-
- The Mimamsaka regard yajiia as ‘dependent on drayya’
since yajdas are performed with the help of drayyas (6.3.
11-12). Not only money but also things like ydpa, etc.
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{Padma-p. 5, 16.27). It appears that drayyas are those that are
different from both kavises and their material causes. Thus dragyas
may be the sambharas®? (requisites) which are of two kinds, namely
parthiva (made of earth) and wvarksya (made of wood)—both are of
seven kinds each (see Yajatattvaprakasa, p. 3).

It may be safely held that all things known as yajidyudhas
(see Tai Sarh. 1.6.89 quoted in Sabara 3.1.11) and yajnapﬁtrés
are to be taken as dragyas. 1t is well known that sphya, kapala yipa
etc. are regarded as dragyas by the Mimamsakas (P. M. S. 3.1.11;
4.1.7 etc.).

Drayya-havis may be explained to mean ‘havis made of dragya’
( gazrq'qm‘-gﬁiq ) In this sense drapyas are those things of which
havis-es are prepared. The material causes of hagvises are said to be
of three kinds, namely osadhi, pafu and soma.%2

The difference between a havis and its material cause (dravya)
is easily discernible. As for example a pafu is a drazya while certain
parts of its body are the havis;?® oriki (grains of rice) or yava
(barley) is the draypa, while purodafa (cake) is the havis; Nivaradha-
nya is the dragpa and caru is the havis; the Soma creeper is the
dravya while somarasa is the havis. Sometimes the same thingina
particular state or position (i. e. without any transformation)
becomes a havis.

Following havises are often found to have been mentioned in
the Puranic passages describing sacrificial acts : milk, curd (dadhi),

are regarded as drayyas (Mimarsasitra 6.1.10; 6.3.38),

Even mantras are regarded as dragpa (MS. 9.2 4). Drayya

is said to be one of the two rdpas of yajfia (the other being.

devata; see commentaries on Mimarhsa-sitra 2.2.3; 2.2.6;
2.2.13; 2.3.14. -

21. A list of thirteen sambharas associated with yajamana and

" thirteen other associated with his wife, is to be found in

Baudhayana Srauta Sitra 6.1. The word sambhara is

found in the Puranas: sgusxwr am@r  amr@wfERa:
(Padma-p. Adi. 11.14; Matsya 111.13).

22. The' connection of osadhi (grain) with yajia has
been stated in Vispu-p. 1.6.49 and Varaha-p. 8.30.
Osadhis are of two kinds, cultivated and wild (gramya and
grapya) and each has seven varieties (Vispu-p. 1.6.23b-
26; Padma-p. 5.3. 145-150).

23. In the Patnivata yaga the whole animal is offered.
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dhanz (i. e. 48 A), caru, purodafa (cake), limbs of animals; vzjina,
ajya, saktu, payasya, amiksa, surz and soma. About pafu we shall
discuss later on. We hardly find any important information about
soma in connection with yajda in the Purapas. In the Brahma-p.
there are some passages about soma (120.10-14). They are clearly
based on RV. 10.96.18-22 (The Puranic passage 395 §aad G
98 TAT occurs in RV. 10.96.22). That Soma is the king of ogadhis
has been expressly stated in the Brahmanpas (Gopatha 2.1.17;
Kausitakin 4. 12).

It is to be noted that havis is nore important than devata; that
is why havis is mentioned in the aforesaid verse defining a yajiia.
According to Parvamimarsa in a conflict between havis and devata,
the final conclusion will be arrived at by relying on the havis (P.
M. S. 8. 1.32-34).

In connection with kavis it is necessary to refer to an inter-
esting Puranic verse, connected with the act of offering, which runs
as under :

agive wgiver greal aafala 7
A = QT aen e w4

(Naradiya-p. 1.19.35; Skanda, Dharmaranya. 39.8-9). The
verse speaks of a set of five yajus maniras. The Bhagavata-p. also
refers to this set of five mantras in the expression q=4fy: ftasd q'\-,\[_‘ﬁ];
(4.7.41).

These five mantras contain 4,4,2,5 and 2 letters respectively :

(i) arsax (4 letters) called aéravana; (ii) ereg #itwg (4 letters)
called pratyasravana; (iii) aw (2 letters) called praisa; (iv) I gerg
(5 letters) called yajya; (vi) =iwe (2 letters) called vasatkara.?4

24. The verse is evidently based on Tai. Br. 1.6.11.1
(st e, o safefn agee a3 gowd & awmg
21 Tz guwd anggT ), quoted by Sabara (PMS.
10.8.1). These five are called ‘qzg aq'@aq.’ in Satapatha
Br. 1.5.2.16; see Vrsabhadeva’s comm. on the word

Chandasya in Vakyapadiya 1.17 for these five mantras.

See Aryavidyasudhakara (p. 54) for the meaning of these
five formulae and History of Dharmasastra, vol. IL. p.
1054, fo. 2364 for their utterance.
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Pasu

Though from the aforesaid definition of yajfia it appears that
the connection of pafu (animal) with yajfia is invariable, yet in fact
pasu is connected not with all kinds of yajiias but with a particular
kind called niridhapa‘ubandha or paSwyajfis. It should be known
that pafu as such is not a havis; particular limbs of a pafu is called
havis (P. M. S. 10.7.1-2; see 10.7.4 for the number of the limbs).

Puranic views about the use of pafu in yajfia are stated here
in brief :

(i) Animals were created by Prajapati for yajiia or Prajapati
employed animals to yajia.?®

(ii) The killing of animals (in yajfias) is technically called
sariffiapana, meaning ‘killing without wounding or drawing blood’,
i. e. by strangling or choking.?®

(iii) The killing in sacrifice gives rise to violence (hizisz) and
consequently yajfia is said to be the means of attaining hell.?”

In connection with the view of ‘viclence in yajfia’ it is worth
noticing that the Puranic passages showing the views of anti-Vedic

25. gpr wdwd: T TAW G gEER (Vispu-p. 1.5.49 ;
Padma-p. 5.3.100); wd avsftwel: GEr ~aI55q qiseal g
(Vayu-p. 9.45); & =1+ qaial AT G4 Q AFILCII JET Haar
aA (gadma-p. 5.16.8). Statements like zs\qgF: YTE:
(Mar’kaqdeya-p. 120.28) are also to be considered in this

connection.
26. WY 31 GNNA TS TRE TR TSR | WSROI SHEEE
(Bhag. 4.25.7); § amuqaisd AT FSTUGA {Bhag.

4.28.26); & % wqfv iR <ifed: agared: (Bhag. 4.27.11).
ded graneaT SmEQenear  sofEeery | (Yajdatattva-

prakasa, p. 42, fn.2;) sE@es wiewi gwqay (Comm. on
Ap. Sr. St. 7.165).

27, waw afsar g1 W feaikarg § | awawd afsan SHaR-
sawr: | (D. Bhag. 1.14.42); 3y fgar emmesdagen fg
A1 YR ST ST AR T | =t feas agaq™™
uyol (D. Bhag. 1.18.49-50); fgarfugrar wesd:  oghn

Tag@=ear | IS *aar g fgaaed e 1l (Bhag. 11.
21.30),
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: scl?ools expressly assert that the killing of animals is prescribed in
yajiia and that this violence is not only unreasonable but also

fruitless.28
(iv) The killing of animals in yajfia is no violence.??
(v) Animals killed in yajfias attain elavation or heaven,3°
(vi) The performing of yajdas by using thihgs other than
Dasus is preferred.8t

{vii) Pafupajna came into existence on account of the mis-
understanding of the Vedic injunction ‘g&dgsgy’ in which ajfa
N2

orlgmally meaning ‘seed of grains that are more than three years
old’ was taken to mean ‘a goat’,32

28. See Skanda, Kasikhanda 58.108-110; Padma-p. 2.36.33-
41; Visnu-p. 3.18, 15-30. ;

29, a fear aifes 7w (D. Bhag. 2.11.40); aifgar sy sigar
gureAfafug (D. Bhag. 3.26.34). In the Devipurana
(ch. 97) the question whether the yajdas like Gomedha,
Asvamedha ete. (in which animals are killed) are the
nzfeans.of attaiiling heaven, has been raised and the reply
given Is : T 919: T AT a: @2 | T HIqIE
AN AGHT-HA-FAL: 131 @ Rgwidy aqsa e qeee )
FEIT 7 WA qaaT AgIfEHRAd Wyt (The printed r;ading
of the last line is slightly corrupt). : .

30, @i fageemi 93 @ifae(ar (D. Bhag. 3.26.34). In
Markandeya-p. 120. 20-21 a deer says that animals
killed in yajfias attain wcchriti (elevation, prosperity).
The view is based on Ai. Br. 2.6 (qgr¥ dramr: et 4 ar
@ fasara:). ) ‘

31, FFARRIACRITEN Frofar |
A q #9791 AF F9T e | (Bhag. 11.18.7).

, 32. Inthe Matsya and Va anas it it sai
: yu Puranpas it it said that Ind
performed an animal ‘sacrifice for the first time. Sagl:;

told Indra that there was no injunction for animal killing -

in.trhe Vedas and that in such Vedic statements as
go{ggsqy , the word aja meant seeds of corn which were
old for more than three years. 1ndra did not accept
this and thereupon Uparicara Vasu was requested to give
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Rtvijs
A Puranic verse expressly speaks of the functions of four
priests (r£vijs) and mentions the Vedas with which the functions
are connected :
Areqdd aeyineg g qar gt |
Erruekivcebaciiobeicdl
(Visnu-p. 3.4 12; see also Vayu-p. 60.17; Kirma-p, 1 52. 16;
Brahmanda-p. 1.34. 18). :
It is said here that hotra (to be performed by hotr) is connected
with the Rg-veda; adhvaryava (to be performed by adhvaryu) is
connected with the Yajurveda; audgatra (to be performed by udgatr)

is connected with the Samaveda; and brakmatva (to be performed
by Brahma) is connected with the Atharvaveda.3® Udgatr is

a dicision. Uparicara Vasu supported the act of Indra
and remarked that the Vedas were in favour of killing
animals in Yajias. Consequently he was cursed by the
sages. This episode (which occurs in the Mahabharata
also) is highly significant and it deserves to be discussed
" seriously.

Tt is to be noted that in these chapters of the Puranas
there are a few corrupt readings which must be corrected
in order to render the relevant passages meaningful; as

for example g5 s (in Mat. 143.14 and Vayu. 57.100)

should be corrected to s &9, The PMS. also uses
the word &fs in 11.3.15 and_ 5.2.13; see also comm. on
11.4.44.

33. The nature of the works of these four priests has been
succinctly stated by the commentator Sridhara : Sastra
(to be performed by hotr) is gmiau+= @y iya 1. e. the
act of offering oblation is to be performed by adhvaryu;
stuti-stoma (to be performed by Udgatr) 1s wfa: @ia
T, TH qeUY AN, prayadcitta is to be perform-
ed by brahma.

Wilson quotes the commentarial passage gqrapad LI
and renders it by ‘expiation or sacred philosophy
(brahma)’ (Translation of the Visnupurana 1.5; p. 37).
The word brahma seems to create the confusion. There

is no relevance of sacred philosophy here. ‘smfa
srgr’ simply means ‘prayicitta is the work of Brahma,
the priest connected with the Atharvaveda.
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called Samaga in some Puranas (Bhag. 9.7.22). These four

functions are collectively called qrggfs which is explained as

gerefar sar whas wggiar:, degfsd w4 (§ridhara’s comment on
Bhiag. 1.4 19). The Bhag. uses fastra for hotra, ijya for adhvaryava,
stuti-stoma for audgatra and prayafcitta for brahmatva in 5.29.6.

Each of the four priests has three assistants3¢ and thus the
total number of priests comes to sixteen35. All of these priests are
not required in all kinds of yajfias. It is the soma-yajnas that require
sixteen priests. In some Puranic passages the names of all the
sixteen priests are spoken of.3¢

Upadrastr is sometimes mentioned as a priest in the Puranas.
* Sadasyas, sometimes mentioned in the Puragas, are not regarded as
priests (see comm. on P. M. S. 3.7.37). Camasadvaryus are also
mentiond in the Puranic descriptions of sacrifices (Padma-p. 5.29.
2). They are however not regarded as rtsijs (see P.M S. 3.7.25-30).
Similarly éamit;r (killer) is also mentioned in the lists of priests.
This name is given to one of the priests of the adhvaryu group and
as such he is included in the rivijs (P.M.S. 3.7.29-30). Similarly
somavikrayins mentioned only in a few passages in the Puranas are
not regarded as priests (P. M. S. 3.7.31).

The yajamina who is regarded as a priest in the saftras (cp.
T & gawrArey & fas; comm. on P. M. S. 10.6.52), may also be
regarded as an rtvij. A yajamana is sometimes called Grhapati in the
Puranas. He isdefined as 153 g3+ oy gommm: (Linga-p. 1.28.5).

34. The names as given in some of the Puranas are as follows:

Hotr has three assistants, namely Maitravaruna,

Acchavaka, and Gravastut; Adhvaryu has three assist-
ants, namely Pratiprasthatr, Nestr, and Unnetr;
Udgatr has three assisiants, namely Prastotr, Pratihartr
.and Subrahmanya; Brahman has three assistants, namely
Braihmanac-chaméin, Agnidhra and Potr.

35. See Mimamsa-sitra 3.7.37 ( wQIfgaaan:  FHTHRIT ).

In this siddhante-s#tra yajamiana has been regarded as a
. riviy.

36. Matsya.p, 467.6-13; Varaha-p. 21.13-20; Skanda, Setu
23.22-31; Skanda, Nagara 5.3-8; 180.32-37; Padma-p. 5.
36.83-86; 5.29.7-11. The Puranas sometimes use the word
godafa while referring to the priests; see Padma-p. 5.16.
100; 5.29.11. In these Puranic passages there are a few
corrupt readings in the names of the sixteen priests.

JaN. 1987] THE PURANIC DEFINITION OF YA)NA 105

Daksina

The Puranas usually mention daksisa (fee paid to priests for
sacrificial acts) while gi\}ing detailed descriptions of the performa-
nce of yajiias. The intimate connection between yajiia and daksips-
may be inferred from Yajfia’s marriage with Daksina (the son and
the daughter of Prajapati Ruci)—a purely allegorical myth.(Visnu-
p. 1.7.20; Mark-p. 50,17-18).

Following views regarding daksiya are found in the Puranas :

(i) Itis advised that daksipa should invariably be paid in
order to achieve prosperity etc.37

(ii) If daksiga is not paid there arises harm in the sacrificer.38
(iii) Daksiya is required to be paid without delay.2®

(iv) In case of delay in payment the amount of daksina
increases.4°

87. efaum = wiem  wfafassar ( Samba-p. 34.29 ). The
view is based on such Vedic passages as TEHIEIY
arqeda a3 efiqor (AL Br. 6.35). For the Mimarhsa view
about daksiga, see PMS. 10.6.61-71.

38. [mm:] =@y mad afamdey (Matsya-p. 93.111); &
R gt gedl: ws: | @ Tt quAgee T A e afR
(Br. ,Vai. p. 3.23.34, said by Laksmi). Such statements as
‘At g0, efEorEa aewe & wiqeafy’ (Skanda-p. Nagara 187.
46) may also be considered in this connection.

39. AT w9 = Fal 9 QU GUTE O | QR0 FOACAT e
7 (Br. Vai. p. 2.42.53). The Vedic statement on which
:his view is based is not known. The importance of
dakgina may be known from its etymology—gg 7%
afofds awafy gemg afor am  (Kausitaki Br. 15.1)—
Daksiya is called so since it renders a sacrifice capable
or powerful (zféorr is derived from the word g&),

40. zfqor fagngfead aome g A DO TR S & gftqom
femarr wd | o ATy 98t AT waG U A SR
SO g | daER sadi g qed feed wag o (Bre
Vai. p. 3.7.25-27; see also 2.42.55-57; 4.87. 71-72).

14
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(v) Priests leave the sacrificer (yajamana) (1 e. there remains
no further connection) after receiving the daksina.4* Since the priests.
are regarded as ‘hired person’ (daksina-krita; dakgina is regarded as
bhrti, wages) it is quite natural that the priests work like ‘workers’
and they have no love or friendship for their Jyajamana.

(vi) For certain yajfias huge amounts were paid as daksipa.*?

We want to conclude the article by quoting' a Puranic verse
which eulogizes Visnu by identifying him with yajiia :

e frafiedt Frad srgsgg a7 |
qEew@E awd FRfERER T
(Bhag. 8.16.31; an eulogy to Vispu).

Hail to you as the deity presiding' over sacrifices endowed with
a couple of heads (in the form of the rites known as the Prayasiya
and Udayaniya, which are performed at the beginning and the end
of a sacrifice respectively), three feet (in the form of Savana or the
pressing out of the Soma juice,) which is done thrice a day, viz. in
the morning, at midday and in the evening), four horns (in the
form of the four Vedas; Rk, Sama, Yajus and Atharva) and seven
arms (in the form of the seven Vedic metres, Gayatri, Tristubh,
Anustubh, Brhati, Pankti, Jagati and Usnik),—the Bestower of
reward of sacrifices, whose essential nature has been described
in the three Vedas (treating mainly of rituals). (Translation taken

from the Gita Press edition of §rimad Bhagavata Mahapurana .43

41. wafa wiast aaso™ (Bhag. 10.4.77).

42, mm’ﬁ;‘{ﬁ{ﬁ: (Bhag. 4.12.10; 7.4.15); t[aqq qm&mq:
(Skanda-p., Prabhasa. 20.74).

43. In explaining this verse §ridhara has referred to Yaska
(vide Nirukta 13.7). Tt is to be noted in this connection
that the Rgvedic mantra has been taken'as eulogizing

§abara and Kumarila (on PMS. 1.2.46).

tions however differ ina few places; as

for example while the four horns are taken as represent-
ing four yamas by Kumarila, these are taken as four
Vedas by Sabara. The Gopatha Br. (1.2.16) seems

to be the source of Yaska’s explanations. For a different
kind of explanation, see Mahabhasya (Pa$pasahnika).

It is interesting to note that the manira is taken as eulo-
gizing Rudra in Kasikhanda 68.77-78 and 73. 95-96,

yaga by both
Their explana

BOOK-REVIEW

Retrieval of History from Puranic Myths By P. L. Bhargava
M. A., Ph. D. Shastri, Retired Prof. of Sanskrit and Ancient Indiali
History, Rajasthan University, Jaipur; pages 122; Pub.: The Upper
India Publishing House Pvt. Ltd., Aminabad, Lucknow, U. P. 226018;
Price Rs. 60.00. ,

The object of writing this -book (containing eight essays)
accorc?ing to the author, is to show that the myths concerning eigh;
Pliramc personages (namely Visvamitra, Paradurama, Bhagiratha
Rax.na, Vyasa, Krsna, Yudhisthira and Valmiki) are at completc;
variance with the ancient evidence regarding them. The author seems
Fo 'be abrqast with the Puranic works and it is, gratifying to note that he
is in favour of the view that the Puranic genealogies are not the fig-
mel.lt of the imagination of idle priesthood, but are based on teliablge
ancient tradition (p. 8).

In the first essay (called Introduction) the author makes a laud-
able attempt at showing authoritativeness of Puranic statements about
the I‘xames, the order of succession and the regnal years of kings
COIillllg under ten »dynasties. The second essay tries to establish thit
Vyasa was the author of onme Purapa-samhita and that he was not
respops1ble for the numerous absurd sectarian myths, legends and
doctrines that found their way into the present Pur’é.na; The third
essay says that Visvamitra was not the father of S'aicul;tali but her
dl.stant descendant through her son Bharata and that the anecdot ;
*his dalliances with Menaka is a mendacious myth. °°

' In the fourth essay the author has propounded that the myth of
Parasur?.ma’s killing his mother is the creation of the persorf h
grafted it in the Bhagavata' Puraga with the object of providinw :
111ustrat.i'on for the virtue of implicit obedience to father. The %i;;
essay tries to prove that the king Bhagiratha simply arrived on th
bank (.)f the Ganga and gave the river his name. An attempt has b .
made in the sixth essay to show that the story of Sita’s banishm:l:

by Rama and the slaying of the Sud &
. ra ascetic a 5
invented at a very late period. Sambuka by Rama was



